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Ir is generally agreed that this dialogue is not by 
Lucian, though it occurs in J‘ and other Lucianic 
MSS. Though it is also found in some MSS. of 
Plato, and is mentioned by Athenaeus 506 C when 
he is listing the works of Plato, Platonic scholars are 
agreed that it is not by Plato. Apart from 
the fact that it mentions Myrto (see note on c. 
8), its position in the Platonic MSS., Parisinus 1807 
(A) and in its copy, Vat. Gr. 1 (O) is amongst the 
spuria, between Sisyphus and Eryxias. 

Diogenes Laertius 3.62 says that it is a suppositi- 
tious work of Plato and that it was attributed to a 
certain Leon by Favorinus (ο. 80 to ο. 150 a.p.). As 
Athenaeus also records that it was ascribed to Leon 
the Academic by Nicias of Nicaea (of unknown date), 
Leon must be regarded as the probable author. . 

This Leon is presumably the man described by 
Plutarch in Phocion 14.4 as having studied along 
with Phocion at Athens in the Academy; he was 
prominent in his native Byzantium as an orator, 
politician and opponent of Philip of Macedon in 340 
B.c. Further details about his life are uncertain ; 
he may have died in battle c. 339 B.c. or been killed 
by his countrymen because Philip had told the Byzan- 
tines he had contemplated treachery. If so, this 
Leon could not have become a Peripatetic or written 
history about Alexander as recorded in the Suda 
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(where there is some confusion between Leon of 
Byzantum and one Leon of Alabanda). He is also 
confused with Python of Byzantium (see Gulick’s 
note on Athenaeus 550); he may also be the same 
man as the Leonidas mentioned in Aelian, V.H. 3.14 
and Athenaeus 442; cf. also Plutarch, Nicias 22.3, 
Moralia 88 F, Philostratus, Lives of the Sophists 204 
(485). As Leon of Byzantium is called the son of 
Leon in the Suda, some of the difficulties may perhaps 
be resolved by assuming that the activities of a 
father and his son have been ascribed to one man, 
and Leon the father was a statesman and Academic, 
while Leon the son was a Peripatetic and historian. 

- Lucian can scarcely have been the author, even if 
Favorinus and Nicias were wrong. Though Halcyon 
imitates the style of Plato with a skill not unworthy 
of Lucian, there is nothing that is distinctively 
Lucianic. The reference to Myrto (see note on ο: 8) 
could conceivably mean that the dialogue has a 
satirical purpose; but it seems unlikely that Lucian 
would have worked in this way, or would have failed 
to use the motif of Socrates the bigamist 1 elsewhere, 
if he had it in his repertoire. It is more natural to 
take the dialogue at its face value; if it was not 
written by Leon the Academic, it may show the 
influence of Stoic thought, as suggested by Brink- 
mann, who dates it to the second century B.C. 

From a chronological viewpoint too, it seems im- 
probable that Lucian can be the author. Evensuppos- 
ing that Lucian’s birth was in the reign of Trajan (as 


1 Lucian’s Socrates merely subscribes to Plato's advocacy 
of communism of wives; cf. Philosophies For Sale, 17, The 
Carousal, 39. in a 
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given in the Suda) rather than in that of Hadrian (as 
generally supposed) and that he wrote Halcyon when 
very young, one would also have to assume that an 
aged Favorinus 1 read it at once, and immediately 
published his mistaken views about its author. Itmay 
have found its way into the Lucianic corpus because 
its subject or its alternative title, On Transformations, 
led to confusion with The Ass (or its original The 
Transformations of Lucius of Patras). 


1 Lucian describes Favorinus as ‘a little before our time’ 
in The Eunuch,7. Furthermore Demonax 12 suggests that 
Favorinus was considerably older than Demonax, who may 
have been one of Lucian’s teachers; cf. ibid. 1 and my notes 
on the Solecist, pp. 16 and 17 of this volume. 
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AAKYQN H ΠΕΡΙ ΜΕΤΑΜΟΡΦΩΣΕΩΝ: 


ΧΑΙΡΕΦΩΝ 


i Τίς ὴ φωνὴ προσέβαλεν ` ἡμῖν, ὦ Σώκρατες, 
πόρρωθεν ἀπὸ τῶν αἰγιαλῶν καὶ τῆς ἄκρας ἐκείνης; 
ὡς ἡδεῖα ταῖς ἀκοαῖς. τί ποτ᾽ ἀρ’ ἐστὶ τὸ φθεγ- 
γόμενον ζῷον; «πρ. γὰρ δὴ τά γε καθ’ ὕδατος 
διαιτώμενα. 


| ΣΩΚΡΑΤΗΣ | 
Θαλαττία τις, ὦ Χαιρεφῶν, ὄρνις ἀλκυὼν ὀνο- 
Ul lA 4 4 4 A 
μαζομένη, πολύθρηνος καὶ πολύδακρυς, περὶ ἧς δὴ 
A 3 β ΄ 50 À / a 4 A / 2 
παλαιὸς ἀνθρώποις μεμύθευταιλόγος' φασὶ γυναῖκά 
ἴοι 37 m~ 4 ’ 
ποτε οὖσαν Αἰόλου τοῦ "Ἕλληνος θυγατέρα κουρίδιον 
ἄνδρα τὸν ἑαυτῆς τεθνεῶτα θρηνεῖν πόθῳ φιλίας, 
Kyixa τὸν Ἰραχίνιον τὸν “Εωσφόρου τοῦ ἀστέρος, 
καλοῦ πατρὸς καλὸν υἱόν: εἶτα δὴ πτερωθεῖσαν 
διά τινα δαιμονίαν βούλησιν εἰς ὄρνιθος τρόπον 
περιπέτεσθαι τὰ πελάγη ζητοῦσαν ἐκεῖνον, ἐπειδὴ 
πλαζομένη γῆν πέρι πᾶσαν οὐχ οἵα T’ ἦν εὑρεῖν. 
ΧΑΙΡΕΦΩΝ 
2, ᾿Αλκυὼν τοῦτ᾽ ἔστιν, ὃ σὺ dys; οὐ πώποτε 
ή 3 4 ~ A 9 id / 
πρόσθεν ἠκηκόειν τῆς φωνῆς, ἀλλά μοι ξένη τις τῷ 
Codices Luciani T, N, codices Platonicos A (Parisinus 
1807 1x saeculi) O (Vat. Gr. 1 ineuntis x saeculi) rettuli. 
A? = corrector ΙΧ saeculi. 


O? = corrector aetatis incertae. 
O? = corrector X-XI saeculi. 
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ON TRANSFORMATIONS 


CHAEREPHON 


1. What is the voice that has come to us, Socrates, 
from the shore and the promontory yonder in the 
distance 2 Howsweetitistotheears! Whatin the 
world is the creature that uttersit ? For things that 
live in the sea are surely mute. 


SOCRATES 


A sort of sea-bird, Chaerephon, called the Halcyon,? 
much given to wailing and weeping, about which 
from times of old a fable has been handed down by 
men. They say that it was once a woman, the 
daughter of Aeolus, son of Hellen, that she yearned 
for the love of her dead husband, Ceyx of Trachis, 
son of the Morning Star, handsome son of a handsome 
father, and lamented for him, and then, acquiring 
wings by some divine dispensation, she began to fly 
like a bird over the seas, once she had wandered over 
the whole earth without being able to find him. 


- CHAEREPHON 


2. So that, you say, is the halcyon ? I had never 
before heard its voice, and it was really quite 


-1Τ.6. the kingfisher. 


1 ΜΕΤΑΜΟΡΦΩΣΕΩΣ AO edd.. 2 yp. ταύτην Ο5. 
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ὄντι προσέπεσε' γοώδη γοῦν ὡς ἀληθῶς τὸν ἦχον 
ἀφίησι τὸ ζῷον. πηλίκον δέ τι καὶ ἔστιν, ὦ 
δ/ώκρατες; 


ΣΩΚΡΑΤΗΣ 

Οὐ μέγα". μεγάλην μέντοι διὰ τὴν φιλανδρίαν 
εἴληφε παρὰ θεῶν τιμήν: ἐπὶ γὰρ τῇ, τούτων 
νεοττίᾳ καὶ τὰς ἀλκυονίδας 2 προσαγορευοµένας ἡμέ- 
ρας ὃ κόσμος ἄγει κατὰ χειμῶνα μέσον διαφερούσας 
ταῖς εὐδίαις, ὦ ὧν ἐστι καὶ 7 τήμερον παντὸς μᾶλλον. 
οὐχ ὁρᾷς ὡς αἴθρια ” μὲν τὰ ἄνωθεν, ἀκύμαντον δὲ καὶ 
γαλήνιον ἅπαν τὸ πέλαγος, ὅμοιον ὡς εἰπεῖν 
κατόπτρῳ 59 


ΧΑΙΡΕΦΩΝ 
Λέγεις ὀρθῶς: φαίνεται γὰρ ἀλκυονὶς ἡ τήμερον 
ὑπάρχειν ἡμέρα, καὶ χθὲς δὲ τοιαύτη τις ἦν. ἀλλὰ 
πρός θεῶν, πῶς ποτε χρὴ πεισθῆναι τοῖς ἐξ ἀρχῆς, 
δώκρατες, ὡς ἐξ ὀρνίθων γυναῖκές ποτε ἐγέ- 
νοντο ἢ ὄρνιθες ἐκ γυναικῶν; παντὸς γὰρ μᾶλλον 
ἀδύνατον φαίνεται πᾶν τὸ τοιοῦτον. 


ΣΩΚΡΑΤΗΣ 

3. "Q: φίλε Χαιρεφῶν, ἐοίκαμεν ἡμεῖς τῶν 
δυνατῶν τε καὶ ἀδυνάτων ἀμβλυωποί τινες εἶναι 
κριταὶ παντελῶς: δοκιμάζομεν γὰρ δὴ κατὰ δύναμιν 
ἀνθρωπίνην ἄγνωστον οὖσαν καὶ ἄπιστον καὶ 
ἀόρατον: πολλὰ οὖν φαίνεται ἡμῖν καὶ τῶν εὐπόρων 
ἄπορα καὶ τῶν ἐφικτῶν ἀνέφικτα, συχνὰ μὲν καὶ δι’ 

1 sic ΓΝ γρ. Οὔ: ἀλκυόνων ΑΟ. 
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unfamiliar to me when it came. It is indeed a 
mournful sound which the creature emits. How 
large, in fact, is it, Socrates ? 


SOCRATES 


Not large ; yet she has received great honour from 
the gods because of her love for her husband. For 
when these birds nest the world enjoys the days 
which are called halcyon,! being noteworthy for their 
fine weather in mid-winter, and today in particular 
is one of these. Do you not see how clear the sky is 
overhead, and how all the sea is waveless and calm, 
almost like a mirror ? 


CHAEREPHON 


You are right ; for today appears to be a halcyon 
day, and yesterday was like that too. But, in the 
name of the gods, how in the world is one to believe 
the primeval story, Socrates, that birds once turned 
into women or women into birds ? For anything of 
that sort is clearly quite impossible. 


SOCRATES 


3. My dear Chaerephon, we appear to be com- 
pletely myopic judges of what is possible and impos- 
sible. We form our opinions to the best of our 
human ability, but that is unable to know or believe 
or see. Hence many things, even of those that are 
easy, seem beyond our powers, and many of those 


1 Cf. Aristophanes, Birds 1594; Aristotle, H.A. 542 b. 


3 γρ. αἰθριαίτατα 05, 
ὃ κατόπτρῳ AO.: τῷ πρωΐ I’, N ante corr.. 
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ἀπειρίαν, συχνὰ δὲ καὶ διὰ νηπιότητα φρενῶν: τῷ 
ὄντι γὰρ νήπιος ἔοικεν εἶναι πᾶς ἄνθρωπος, καὶ ὁ 
πάνυ γέρων, ἐπεί τοι μικρὸς πάνυ καὶ νεογιλὸς 1 ὁ 
τοῦ βίου χρόνος πρὸς τὸν πάντα αἰῶνα. τί δ᾽ ἄν, 
ὠγαθέ, οἱ ἀγνοοῦντες τὰς τῶν θεῶν καὶ δαιμονίων 
δυνάμεις ἢ τὰς τῆς ὅλης φύσεως” ἔχοιεν ἂν 
εἰπεῖν, πότερον δυνατὸν ἢ ἀδύνατόν τι τῶν 
τοιούτων i ἑώρας, Ρ Χαιρεφῶν, τρίτην ἡμέραν 
ὅσος ἦν ὁ χειμών; καὶ ἐνθυμηθέντι γάρ τῳ δέος 
ἐπέλθοι τὰς ἀστραπὰς ἐκείνας. καὶ βροντὰς ἆ ἀνέμων 
τε ἐξαίσια μεγέθη: ὑπέλαβεν ἄν τις τὴν οἰκουμένην 
ἅπασαν καὶ δὴ συμπεσεῖσθαι. 

4. μετὰ μικρὸν δὲ θαυμαστή 1 τις κατάστασις εὐδίας 
ἐγένετο καὶ διέμεινεν αὕτη γε ἕως τοῦ νῦν. πότερον 
οὖν οἴει μεῖζόν  τιῦ καὶ ἐργωδέστερον εἶναι 
τοιαύτην αἰθρίαν ἐξ ἐκείνης τῆς ἀνυποστάτου 
λαίλαπος καὶ ταραχῆς μεταθεῖναι. καὶ εἰς γαλήνην 
ἀγαγεῖν ὃ τὸν ἅπαντα ων κώμα ἢ γυναικὸς εἶδος 
μεταπλασθὲν εἰς ὄρνιθός τινος 7 ποιῆσαι; τὸ μὲν γὰρ 
τοιοῦτον καὶ τὰ παιδάρια τὰ παρ’ ἡμῖν τὰ πλάττειν 
ἐπιστάμενα, πηλὸν ἢ κηρὸν ὅταν λάβῃ, ῥᾳδίως ἐκ 
τοῦ αὐτοῦ πολλάκις ὄγκου μετασχηματίζει πολλὰς 
ἰδεῶν φύσεις. τῷ δαιμονίῳ δὲ μεγάλην καὶ οὐδὲ 
συμβλητὴν. ὑπεροχὴν ἔχοντι πρὸς τὰς ἡμετέρας 
Eran, εὐχερῆ τυχὸν ἴσως ἅπαντα τὰ τοιαῦτα καὶ 
λίαν. ὃ ἐπεὶ τὸν ὅλον οὐρανὸν πόσῳ Twi σαυτοῦ 
δοκεῖς εἶναι μείζω; φράσαις ἄν; 

κύων. ΑΟ. 

... φύσεως om. ΓΝ. 


Pelee rec., edd.. 
t μεῖξόν ΑΟ: deest in ΓΝ: ἀμήχανόν in lacuna add. I". 
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that are attainable, unattainable ; often this is due 
to inexperience, often to the infantility of our minds. 
For in reality every man seems to be infantile, even 
if he be of great age, since a lifetime is very short and 
as brief as one’s infancy in comparison with eternity. 
How, my good friend, can people who do not know 
the powers of the gods and the supernatural beings 
or indeed the powers of all Nature, say: whether 
any such thing is possible or impossible? Did 
you see, Chaerephon, how great the storm was 
the day before yesterday ? Even at the thought of 
those flashes of lightning, peals of thunder and 
enormous winds fear could well assail a man; one 
would have supposed that the whole earth was on the 
very point of collapsing i in ruins. 
4, After a short time however a marvellous state of 
good weather came about, and this has lasted till now. 
Which, then, do you think is the greater and more 
difficult task—to change that irresistible tempest and 
turmoil into such fine weather or to effect the transfor- 
mation of a woman’s shape into that ofabird? For, 
as for that sort of thing, even those children in our 
midst who know how to model, can, when they take 
clay or wax, easily fashionmany different shapes, using 
the same lump many times. To the divine power 
which has great and incomparable superiority to our 
abilities, all such things may be very easy indeed. 
For how much greater than you yourself do you 
suppose the whole of heaven tobe ? Could you say 2 


5 τι TN; re ΑΟ. 

6 ἀναγαγεῖν rec., edd.. 

? μορφὴν (post τινος) ο add. mg. Οὔ: om. cett.. 
"δλίαν codd.: λεῖα ed 
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XAIPEGQN 
5. Tis © ἀνθρώπων, ὦ Σώκρατες, νοῆσαι 
δύναιτ᾽ ἂν ἢ ὀνομάσαι τι τῶν τοιούτων; οὐδὲ γὰρ 
εἰπεῖν ἐφικτόν. 


ΣΩΚΡΑΤΗΣ 

Οὔκουν δὴ θεωροῦμεν καὶ 1 ἀνθρώπων πρὸς ἀλλή- 
λους συμβαλλομένων μεγάλας τινὰς ὑπεροχὰς ἐν ταῖς 
δυνάμεσιν καὶ ἐν ταῖς ἀδυναμίαις ὑπαρχούσας; ἡ γὰρ 
τῶν ἀνδρῶν ἡλικία πρὸς τὰ νήπια παντελῶς βρέφη, 
τὰ πεμπταῖα ἐκ γενετῆς ἢ δεκαταῖα, θαυμαστὴν 
ὅσην ἔχει τὴν διαφορὰν δυνάμεώς τε καὶ ἀδυναμίας 
ἐν πάσαις σχεδὸν ταῖς κατὰ τὸν βίον πράξεσιν, καὶ 
ὅσα διὰ τῶν τεχνῶν τούτων οὕτω πολυμηχάνων καὶ 
ὅσα διὰ τοῦ σώματος καὶ τῆς ψυχῆς ἐργάζονται" 
ταῦτα γὰρ τοῖς νέοις, ὥσπερ ? εἶπον, παιδίοις οὐδ᾽ 
εἰς νοῦν ἐλθεῖν δυνατὰ φαίνεται. 

6. καὶ τῆς ἰσχύος δὲ τῆς ἑνὸς ἀνδρὸς τελείου 
τὸ μέγεθος ἀμέτρητον ὅσην ἔχει τὴν ὑπεροχὴν 
πρὸς ἐκεῖνα: μυριάδας γὰρ τῶν τοιούτων els 
ἀνὴρ πάνυ πολλὰς χειρώσαιτ᾽ ἂν ῥᾳδίως: ἡ γὰρ 
ἡλικία παντελῶς ἄπορος δήπου πάντων καὶ ἁμή- 
χανος ἐξ ἀρχῆς παρακολουθεῖ τοῖς ἀνθρώποις 
κατὰ φύσιν. ὁπηνίκα οὖν ἄνθρωπος, ὡς ἔοικεν, 
ἀνθρώπου τοσούτῳ ὃ διαφέρει, τί νομίσομεν $ 
τὸν σύμπαντα οὐρανὸν πρὸς τὰς ἡμετέρας δυνάμεις 
φανῆναι ἂν ὅ τοῖς τὰ τοιαῦτα θεωρεῖν ἐφικνουμένοις; 
πιθανὸν οὖν ἴσως δόξει πολλοῖς, ὅσην ἔχει τὸ μέγεθος 
τοῦ κόσμου τὴν ὑπεροχὴν πρὸς τὸ Σωκράτους ἢ 
Καιρεφῶντος εἶδος, τηλικοῦτον ὃ καὶ τὴν δύναμιν 
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CHAEREPHON 


5. Whoever, Socrates, could conceive or express 
any such thing ? It’s unattainable even in words. 


SOCRATES . 


Well, when humans too are compared with one 
another, do we not observe that great superiorities 
exist in their capacities and incapacities ? Men in 
their prime as compared with absolute infants five 
or ten days after their birth, have extraordinary 
superiority in respect of capacity and incapacity in 
almost all the activities of life, in all that they 
accomplish not only by means of those arts of ours 
with their many skills, but also by means of the body 
and the soul; for clearly children of the age I 
mentioned cannot even conceive of such things. 

6. Moreover the strength of a single full-grown man 
is immeasurably greater than theirs. For one man 
could easily overcome many thousands like them ; 
for, of course, the age that first attends upon man is 
by natural law completely helpless and resourceless. 
When therefore man differs, it seems, so much 
from man, what shall we think that all heaven, as 
compared with our powers, would appear like to 
those capable of submitting such things to their 
gaze ? Perhaps, then, many will think it probable 
that the power and wisdom and intellect of the 
universe similarly excel our gifts by as much as the 


1 καὶ om., ΓΝ. 2 ὥσπερ ΑΟ: ὡς ἂν ΓΝ. 
3 τοσοῦτον ΑΟ. . 

4 γομίσωμεν Dindorf, οὐ fortasse ΑἹ, 

5 ἂν ΓΝ: αὖ ΑΟ. δ τηλικαύτην ΓΝ. 
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> m~ A 4 ’ A ή 3 , 
αὐτοῦ καὶ τὴν φρόνησιν καὶ διάνοιαν ἀνάλογον 
διαφέρειν τῆς περὶ ἡμᾶς διαθέσεως. 


7 A A Ge l \ 3 A \ ν a 7 
«σοὶ μὲν οὖν καὶ ἐμοὶ καὶ ἄλλοις πολλοῖς τοιούτοις 
3. SAX’ Y 3 1Ο , m Coe, a ε δύ A 
οὖσι πόλλ’ ἄττ᾽ ἀδύνατα τῶν ἑτέροις πάνυ ῥᾳδίων 
ἐπεὶ καὶ i αὐλῆσαι τοῖς ἀναύλοις καὶ ἀναγνῶναι η γρά- 
ψαι τοῖς ἀγραμμάτοις γραμματικὸν τρόπον ἀδυνατώ- 
τερόν ἐ ἐστιν τέως ἂν ὦσιν ἀνεπιστήμονες, τοῦ ποιῆσαι 
γυναῖκας ἐξ ὀρνίθων ἢ ὄρνιθας ἐκ γυναικῶν. 7 δὲ 
lá 
φύσις ἐν κηρίῳ σχεδὸν παραβάλλουσα ζῷον ἄπουν 
καὶ ἄπτερον πόδας ὑποθεῖσα καὶ πτερώσασα 
/ , a \ a ` 
ποικιλίᾳ ‘re φαιδρύνασα πολλῇ καὶ καλῇ καὶ 
ὃ - 2 έλ A > ὃ 9 
παντοδαπῇ χρωμάτων μέλιτταν σοφὴν ἀπέδειξεν 
θείου μέλιτος ἐργάτιν, ἔκ τε wav ἀφώνων καὶ 
> $ A , ή m 4 m 
ἀφύχων πολλὰ γένη πλάττει πτηνῶν τε καὶ πεζῶν 
καὶ ἐνύδρων ζῴων, ὡς λόγος τινῶν, τέχναις 
ἱεραῖς αἰθέρος μεγάλου προσχρωμένη. 


3 
8. τὰς οὖν ἀθανάτων δυνάμεις μεγάλας οὔσας θνη- 
τοὶ καὶ σμικροὶ παντελῶς ὄντες καὶ οὔτε τὰ μεγάλα 
a 4 
δυνάμενοι καθορᾶν οὔτ᾽ αὖ τὰ σμικρά, τὰ πλείω 
δ᾽ ἀποροῦντες καὶ τῶν περὶ ἡμᾶς συμβαινόντων 
m~ 9 A 4 3 a ΄ Y 23 4 
παθῶν, οὐκ ἂν ἔχοιμεν εἰπεῖν βεβαίως οὔτ᾽ ἀλκυό- 
2 y 9) 3? / 4 A 4 ε 4 
νων πέρι οὔτ᾽ ἀηδόνων: κλέος δὲ μύθων, otov mapé- 
δοσαν πατέρες, τοιοῦτον καὶ παισὶν ἐμοῖς, ὦ ὄρνι 
a A / 
θρήνων µελῳδέ, παραδώσω τῶν σῶν ὕμνων πέρι, καί 
4 9 - 4 / x 4 
σου τὸν εὐσεβῆ καὶ φίλανδρον ἔρωτα πολλάκις 


1 ἅπτερον γρ. A®O*: ἄχειρον cett.. 
2 ἀπέδειξε σοφὴν AO. 
ὃ λόγος, τέχναις τινῶν TN. 
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size of the universe surpasses the stature of Socrates 
or Chaerephon. 


1. To you, moreover, and to me, and to many 
more like ourselves many things are impossible which 
to others are very easy. For playing on the pipes is 
more impossible to the unskilled in piping, and read- 
ing or writing in the manner of the literate is more 
impossible to the illiterate, as long as they remain 
ignorant, than turning birds into women, or women 
into birds. Nature, depositing in the honeycomb a 
creature that is footless and wingless, gives it feet 
and wings, embellishes it with a great and beautiful 
variety of manifold colours and produces the bee, 
wise artificer of divine honey ; from speechless and 
lifeless eggs she fashions many kinds of creatures, 
winged, terrestrial and aquatic, by employing, as 
some say, holy devices of the mighty ether. 


8. Since, then, the powers of the immortals are 
great, we, who are mortal and quite infinitesimal, who 
have no insight into matters great or small, but are 
even perplexed by most of the things which happen 
around us, cannot speak with assurance either about 
halcyons or nightingales.1_ But the story told about 
your songs, musical bird of laments, shall be handed 
down by me to my sons in the form handed down to 
us by our fathers, and I shall often tell my wives, 


1 Procne, or according to other accounts Philomela, was 
changed into a nightingale. For the story of Tereus, 
Procne and Philomela see Frazer’s note on Apollodorus 
3.14.8. F 
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ὑμνήσω γυναιξὶ ταῖς ἐμαῖς Ξανθίππῃ τε καὶ 
Μυρτοῖ λέγων τά τε ἄλλα, πρὸς δὲ καὶ τιμῆς οἵας 
ἔτυχες παρὰ θεῶν. ἆρά γε καὶ σὺ ποιήσεις τι 
τοιοῦτον, ὦ Χαιρεφῶν; 
ΧΑΙΡΕΦΩΝ 
Πρέπει γοῦν, ὦ Σώκρατες, καὶ τὰ ὑπὸ σοῦ 
ε A / ὃ ’ » 1 A / 4 
ῥηθέντα διπλασίαν ἔχει + τὴν παράκλησιν πρὸς 
γυναικῶν τε καὶ ἀνδρῶν ὁμιλίαν. 
: ΣΩΚΡΑΤΗΣ 
Οὐ A 3 / 3 / / 2 
ὑκοῦν ἀσπασαμένοις τὴν ““λκυόνα προάγειν ἤδη 
πρὸς ἄστυ καιρὸς ἐκ τοῦ Φαληρικοῦ. 
ΧΑΙ͂ΡΕΦΩΝ 
Π]άνυ μὲν οὖν: ποιῶμεν οὕτω. 


1 ἔχειν rece., edd.. 





1 Xanthippe is the only wife of Socrates mentioned by 
Plato or Xenophon. For Myrto see Plutarch, Aristides 27, 
Diogenes Laertius 2.26, Athenaeus 556 A and A. E. Taylor, 
Varia Socratica, First Series, pp. 61-62. Plutarch and 
Athenaeus say that Myrto was first mentioned as a wife of 
Socrates by Aristotle in On Nobility Of Birth. (This work 
is now lost and its Aristotelian authorship is questioned by 
Plutarch and modern authorities.) Plutarch says that 
according to some authorities she was the grand-daughter 
of Aristides The Just, and that Socrates took her as an 
extra wife because she was a widow too poor to get a 
husband and lacked the necessities of life. Athenaeus calls 
her the great-granddaughter of Aristides and claims he can 
quote authority to prove that bigamy was legalised at that 
time to counteract a shortage of population (a few passages 
in the orators suggest this may have been so; Diogenes 
Laertius mentions Satyrus and Hieronymus of Rhodes as 
vouching that Socrates had Myrto as an extra wife under 
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HALCYON 


Xanthippe and Myrto,! about your devout and affec- 
tionate love for your husband, and in particular of 
the honour which you obtained from the gods. Will 
you also do the same, Chaerephon ? 


CHAEREPHON 


It is right that I should do so, Socrates, and what 
you have said contains a twofold admonition to wives 
and husbands as regards their relations with one 
another. 


SOCRATES 


Then it is time to say adieu to Halcyon and proceed 
from Phalerum to the city. 


CHAEREPHON 
Indeed it is ; let us do so. 


this dispensation; according to Aulus Gellius 15.20.6 
Euripides enjoyed legalised bigamy of this sort; cf. also 
λειπανδρεῖν in the Suda); other writers gave her as Socrates’ 
first wife. Diogenes Laertius attributes to Aristotle two 
(false) statements, firstly that she succeeded Xanthippe 
as Socrates’ wife (cf. Plato, Phaedo 60 A) and secondly 
that she was the daughter of Aristides The Just (this 
mistake suggests that Athenaeus is right and she was 
the daughter of another Aristides, the grandson of The 
Just). Taylor notes the friendship between Socrates 
and the family of Aristides mentioned in the Laches and 
suggests that Socrates may have made himself respons- 
ible for her protection and that the “‘ mischievous genius 
of Aristoxenus,” one of the earlier authorities for the 
story, turned the incident into bigamy. An improbable 
alternative is that this could have been the doing of a 
comic poet. In any case this mention of Myrto is a fairly 
clear indication that the Halcyon is not the work of Plato. 
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